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The Margery Mediumship 
An Example of Clairvoyance 
BY WILLIAM H. BUTTON 


New York, July Ist, 1938. 


At a solus sitting held with Margery within the last week 
a conclusive instance of clairvoyance occurred. The accu- 
mulation of such incidents are remarkably forceful in pro- 
ducing conviction. 


Immediately before the sitting we had been playing cards, 
and after Margery had left the room I shuffled the pack 
and left it face downward on the card table in the living 
room, not having seen the face of any card. The sitting 
was held in a small room between which and the living room 
where the cards had been left was an intervening room and 
two closed doors. The sitting was brief but just before it 
ended “Walter” said, “By the way, the top card on the pack 
in the other room is a two spot.” 


We immediately went to the living room and I turned 
over the top card on the pack and found it to be the two of 
clubs. No one in the world knew what the card was. 











Psychoanalysis and Psychic Research 
A Panoramic Evaluation 


BY DR. EMILIO SERVADIO 
(Staff Member of the Societa Italiana di Metapsichica) 


The recognition of unconscious activity in the human 
psyche has become an integral part of all psychology worthy 
of the name. To continue to deny, as a few do today, the 
existence or the importance of the psychical unconscious*, 
is simply to hold an old concept of psychology which is most 
limited and which has been vastly improved upon; to put 
it differently, it means that these same people, despite the 
fact that they call themselves psychologists, are no longer 
genuinely working in the field since they limit themselves 
to a methodology of the past century—a methodology, 
which unaided will never succeed in coming into effective 
contact with the life and soul of man. 


Above all, it is necessary to point out that the most 
modern schools of psychology do not mean by the term 
“unconscious” only those simple automatic or semi-auto- 
matic processes which are developed, so to speak, “at the 
margins” of consciousness, but rather a vast zone of per- 
sonality, a gigantic group of ideative processes and contents, 
totally unconscious, in respect to which reflexes and com- 
mon automatisms become quantities of secondary im- 
portance. 


The richness and multiformity of the psychical uncon- 
scious is such that for a certain period, psychoanalytical 
researches have been quite absorbed by it, and it is only 
during the last few years that they have returned with 
greater attention to the study of the psychical mechanisms 
of the Ego and of consciousness. 

Secondly, the unconscious psyche must not be thought 





*The term unconscious is used instead of the more generally used subcon- 
scious because the former has a well defined significance in psychoanalysis 


and is more comprehensive, covering all those phenomena which are below 
the level of consciousness. 
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of as something inert or as a sort of precipitate of past and 
useless things at the bottom of the soul, which serves as a 
vessel; but as a group of powerful forces, capable of con- 
flict and susceptible to the most varied deformations and 
transformations. And finally the criteria which are relevant 
to conscious processes must be abandoned when dealing 
with the unconscious, since, to borrow one of Freud’s 
figures of speech, in this “foreign internal territory”, sus 
generis laws are in force, different or directly opposed to 
those of the Ego, which they do not take into account at all. 


It is not easy to accept or realize fully these three 
essential points which characterize the unconscious. Only 
long experience can bring us to admit that there are con- 
tinually developed in us, without the least conscious aware- 
ness on our part, psychical processes which are notable in 
richness and importance. We will try to indicate, briefly, 
some of the ways in which such a conclusion has been 
reached. 


An initial group of phenomena through which such 
psychical unconscious processes shine forth, like an un- 
expected indication of an unknown world, is made up of 
the simple and prosaic facts of ordinary experience :— 
sudden forgetfulness, actions which we accomplish without 
conscious thought and then ask ourselves why we have 
done them, mislaying objects . .. all that which Freud 
calls “the psychopathology of everyday life”. 


It would be well, here, to consider concrete cases. Let us 
examine only a small group of these which, with reason, 
are called “symptomatic acts’—the forgetting of objects. 
The object which passes from one person to another estab- 
lishes a bond between them: as every one knows, this is the 
psychological basis of a gift. And it is quite admissible 
that the thing itself can be felt unconsciously to be a part 
or a representative of the donor. It is a universal prac- 
tice to give one’s own picture as a gift, or, more roman- 
tically, a lock of hair or a ribbon or something which has 
been in direct contact with one’s person. On these foun- 
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dations, it has been established by psychoanalysts that the 
person who forgets an object and leaves it behind with 
another person, is manifesting an unconscious desire to 
prolong and conserve his relations with that person; or, 
that his act of forgetfulness exhibits a confidence that 
the object is perfectly safe with this person. A woman 
of our acquaintance forgot, successively, in the home of 
her psychoanalyst, a lighter, a pair of gloves, a silver cig- 
arette case, a passport and a book, besides a great number 
of illustrated magazines. A famous American psycho- 
analyst, Dr. Brill, writes that he always has on hand a 
collection of articles left by his patients who return for 
them even after considerable lengths of time. 


If such is the generic significance of forgetting or leav- 
ing something with some one else, that of mislaying things 
or of breaking them involuntarily is quite different. This 
mislaying or breakage of things is never due to chance, 
according to the results of minute psychoanalysis, but 
always to a conflict between two opposed tendencies—one 
which wants to keep the object and the other which wants 
to detach itself from it or destroy it. We should examine 
the symbolic significances in this order of cases as we did 
with the first group. But without going into these symbolic 
meanings, it is easy to see that if a woman forgets the key 
to her home at the house of a gentleman, it has not the 
same significance as forgetting a pencil or a newspaper at 
the same house; and if a man loses his wedding-ring in a 
vaudeville theatre it has more significance than losing a 
scarf or a box of matches! At any rate, it will be observed 
that those objects which we carry least willingly are those 
which are most frequently lost; lost and found offices are 


overloaded with umbrellas, and who is there who likes to 
carry an umbrella? 


One of our acquaintances, a university professor, wrote 
to his brother once to ask his advice on a business matter. 
This brother was not a man of great culture but he was 
very competent in business matters. Well, the letter re- 
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mained for four days on the professor’s desk. The fifth day 
he finally seemed to become aware of its presence and took 
it out with him. It fell on the floor of the bus and a fellow- 
passenger returned it to him, and the professor mailed it, 
but in the box set aside for printed matter instead of the 
box for letters. Three days later the Post Office sent it back 
because ‘‘“Rome”’ was written on it, instead of “Padua”. 
In such cases it really seems as if a malicious demon were 
enjoying himself by frustrating our conscious efforts. 
There is no need to say, however, that if the professor 
consciously desired his brother’s advice, on the one hand, 
he was consciously annoyed at having to be dependent on 
his brother who was inferior to him, socially and intellectu- 
ally, when the opposite would have been much more logical. 
Thus arose the conflict and the mishaps with the letter 
which was finally correctly addressed after the series of 
lapses was explained. 

The cases which we have considered are simple ones, and 
their interpretation superficial. But sometimes the analysis 
of a lapse or a symptomatic act which appears to be quite 
futile will reveal profound psychic activity and conflict. 
The very progress of a psychoanalytic treatment may be 
radically transformed by the correct interpretation of a 
lapse of a patient. But the description of more complex 
cases would require the introduction of criteria too technical 
for this paper. Let us proceed, therefore, to another method 
of exploring the unconscious. The most important one, 
which Freud calls the via regia, is the analysis of dreams. 

Entire libraries have been written on dreams and their 
interpretation. It will suffice to recall here some essential 
concepts. Two aspects of the dream must be distinguished. 
One appears to the dreamer and is called the “manifest 
content”, the other must be discovered by the analysis of 
the dream and is called the “latent content”. The first 
derives from the second through a complicated series of 
deformations and elaborations called “dreamwork’”*. The 


*Dream-work (Traumarbeit in German) refers to the dream formation and 
not to the interpretation of it. 
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latent content of a dream is identified by a special technique, 
very patient and meticulous, which makes use above all of 
the association of ideas which the dreamer can furnish for 
every single element of the dream. Through the analysis 
of thousands of dreams, the conclusion has been reached 
that at least a large part of them represent the deformed 
realizations of latent and unconscious tendencies, whose 
origin goes back to the infancy of the individual and which 
have been recalled to life through unconscious association by 
even futile events which occurred the preceding day. 


The explanation of dream interpretation entails such a 
vast elucidation that we hesitate to attempt to explain it in 
concrete form. There is nothing, however, which can give 
us a better idea of the modern method of exploring the 
unconscious than a study of the elaborate analysis of a 
dream. The dream, as we have pointed out, has a life of its 
own and in a manner of speaking, a language of its own. 
This language is only clear, however, to the practiced ear. 
The language of the dream has more than a superficial 
resemblance to the expressions of children and primitive 
peoples, and to the symbolicism of legendary stories. Such 
expressions differ from those of the adult in social inter- 
course through greater frequency and the concreteness of 
images ; through an abundant use of symbols; through scant 
respect for the chronological sequence of events and through 
frequent condensations of several concrete things into one. 
And it is precisely this that we find in the unconscious. In 
order to understand a dream, it is often necessary to turn 
the sense around or reverse the temporal succession of 
events, or to consider some of the elements as symbols of 
others, or to separate several contents so as to form a single 
image. Such an analysis is only possible after we have 
become sufficiently orientated through the associations of 
the dreaxner. The following case illustrates the method of 
dream analysis: 


A woman dreams: “I found myself by the lake at night, 
during my summer stay at X (here the name of a famous 
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health resort). I threw myself into the water where the 
moon was reflected in the lake.” 


The woman cannot associate anything with the locality 
of the dream,—the health resort—but the psychoanalytic 
treatment which she had taken. In such cases, one either 
gives up trying to understand the dream or tries to under- 
stand the symbolic language of it directly. Now water, 
and entering into it or coming out of it, very often symbo- 
lizes birth—the coming into the world,—an interpretation 
which is confirmed by a whole series of equivalents in 
natural history, embryology, mythology and folklore. Nat- 
ural history teaches us that life has arisen from the water 
and that the first forms of life were exclusively aquatic. 
We learn from embryology that the foetus before birth re- 
sides in amniotic water. The mythology of the most varied 
people tell us of heroes who have appeared into the world in 
some way connected with water or coming from water. 
Thus it was with Moses, Romulus and Remus, Perseus, 
Tristan, Lohengrin and I know not how many others. Folk- 
lore offers us popular little stories about babies coming from 
a well or carried by a stork from a marsh, or something 
similar. Shall we try to apply these equivalents to the 
dream of the patient? If so, we would say that she is 
expressing, reliving in a certain sense, her own birth in the 
dream. The darkness of the water might represent, then, 
the dark humidity of the prenatal state. And what about 
the moon? The moon fully confirms the interpretation, 
because here we are dealing with a maternal symbol. 
In many ancient traditions and cosmogonies, the sun and the 
moon represent paternity and maternity. Why then did this 
woman realize her own birth symbolically at the place where 
she had been treated? The patient herself furnishes us 
with the explanation. She says, that the analytical treat- 
ment and the benefit derived from it represent ‘“‘a second 
birth” to her. The dream, therefore, expresses the desire 
to continue the analysis even during her stay at the vaca- 
tion resort. If you remember that dark water also symbol- 
izes the unconscious, and that the analysis for that reason 
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can be considered as a “descent into deep waters”, the 
significance of the dream will be more readily appreciated. 
Incidentally only a few brief factors have been considered. 
Several other observations could be made about it. Birth 
and motherhood can be symbolized in many different ways 
and only a deep analysis is able to show why the unconscious 
of the patient should have made use of the moon and water 
instead of other symbols. If the things symbolized in the 
unconscious are relatively few, the manner of representing 
them is legion. Pages would be filled, for example, if we 
were to list all the symbols which represent fecundation, 
woman, or death, or others of the elements and forces of 
universal or primordial character. 

We must turn now to another group of psychic events 
which permit us to gain some knowledge of the zones of 
the unconscious. This group consists of the neurotic symp- 
toms and various psychopathological phenomena. 

It is well-known that psychoanalysis, the most modern 
means of exploring the unconscious, arose as a method of 
treating nervous diseases. Today, it is a vast body of scien- 
tific doctrine which contributes to many diversified branches 
of learning. But its therapeutic value has not been dimin- 
ished; on the contrary, it has become enriched through the 
experiences of half a century. If neurotic symptoms are 
no longer considered incomprehensible, it is due to the 
introduction of the concept of the unconscious and all 
its consequences into the examination of these cases; and 
to the admission that such symptoms are expressions of 
unconscious conflicts. If we try to consider any symptom— 
for example the fear of crossing an open space, the so- 
called agoraphobia,—we find ourselves confronted with a 
dilemma. We either conclude that such a phobia has no 
meaning, or that it has a hidden sense, since there is no 
evident sense in the psychical mechanism whereby the in- 
dividual feels unable to face an open space or any general 
situation which presents no objective danger. For the 
psychoanalyst there is no dilemma at all. We know very 
well that agoraphobia, like all phobias and psychic dis- 
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turbances, has a precise construction and that the relative 
symptoms result through patient analysis into terms which 
are explicable and can be reconducted to unconscious situa- 
tions and meanings. These meanings are often so strange 
to the conscious mind, that to announce them without some 
sort of preparation or precaution runs the risk of arousing 
strong reactions of incredulity. But to disbelieve in a thing 
does not mean that it is not true. Incredulity did not spare 
such notions as the motion of the earth, the circulation of 
the blood or the existence of microbes. He who has the 
good sense not to deny in an a priori fashion and the pa- 
tience to search long enough, can demonstrate, for example, 
that such a phobia as the fear of leaving the house can in- 
dicate an unconscious fear of exposing one’s self to the 
“temptations” of the street, or a regression to an infantile 
status of subordination. (Children do not leave the house 
alone.) Naturally such reasons appear absurd if judged 
from the standpoint of a rational civilized adult, but the 
unconscious is neither civilized nor rational. Psycho- 
logically, its characteristics are those of a child and closely 
related to the savage and instinctive stage. The wide adop- 
tion of symbolic equivalents and exchanges, the unaltered 
permanence of archaic situations which are not overcome 
by the individual because they are unconscious, the criteria 
of reactions which in themselves are not actual and are 
strange and disproportionate ;—these are the characteristics 
of the unconscious psyche. In the symptoms we notice com- 
promise formations between the impulses of the uncon- 
scious and the automatic forces of defence, unconscious 
themselves, which try to impede these other impulses to con- 
sciousness. The result is that the impulses arrive at some 
expression but deformed as in a curved mirror. It is neces- 
sary in this case, as with the dream, to straighten out the 
reflection or interpret the expression in order to recon- 
struct whatever the unconscious was attempting to make 
evident. 


In certain very grave psychopathological forms such 
as Meynert’s amentia or schizophrenia, some of the pro- 
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cesses and characteristics of the unconscious appear with- 
out veils; in amentia, for example, one often witnesses an 
immediate realization of impulses and conflicts of the un- 
conscious in hallucinatory form. It is a sort of continuous 
realistic open-eyed dream. In schizophrenia the condensa- 
tions and accumulations of meanings, characteristics of the 
unconscious system, extend into verbal language. The ori- 
gins are hardly recognizable in the strange fusions and 
mixtures of words. The conscious effort to bring forth 
rational thoughts and phrases is seen in these expressions, 
—an effort which is constantly and completely frustrated 
by a kind of infiltration or inundation on the part of the 
unconscious. The dikes which habitually defend the field 


of the conscious mind give way, and the swamp invades the 
productive land. 


By means of the lapse, the dream, the symptom and 
several other phenomena which were at first neglected or 
misinterpreted, psychological knowledge has been able to 
advance to a notable degree, as would not have been thought 
possible at the end of the last century. The results of re- 
search have made a complete methodology possible—a 
technique for exploring the region of the unconscious. 

Such exploration has brought forth most interesting 
results even in fields quite different from those in which 
they were originally undertaken. If the unconscious has 
certain definite characteristics, they are bound to be re- 
flected, not only in the manifestations which we have ex- 
amined above, or in similar ones, but more or less clearly 
in every expression of the human spirit; in the elaboration 
of myths; in popular custom; in poems and epic narratives 
and in primitive religious rites; in the demonstration of 
warlike heroism; in children’s games; in the primitive draw- 
ings of neolithic man as well as in the painting of Leonardo 
da Vinci and Michelangelo. Some students, beginning with 
Freud himself, have undertaken the task of searching into 
entire historical periods, or into vast cycles of legends, for 
the profound and eternal motives and the archaic funda- 
mentals of created things. These studies are extremely in- 
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teresting to read. They constitute enthusiastic journeys 
into a land which still remains largely unexplored—where 
the life-blood of cultures and personalities is distilled. 


It is well understood that the contents of the unconscious 
appear in the vast series of phenomena mentioned under 
the most diverse forms and are susceptible to transforma- 
tion into manifestations of the highest grade; especially in 
work of artistic creation. The process which is known as 
“sublimation” is not thoroughly understood, however. It 
would be obviously absurd to place the dream of the lake 
and the moon which I have related above, on the same 
spiritual level as a famous painting or a poem in which the 
same symbolism may be apparent. Although it may be 
possible to recognize in poems such as “L’Infinito” (The 
Infinite) or “Canto Notturno di un Pastore Errante dell’- 
Asia” (Night Song of a Wandering Shepherd of Asia) 
the desperate nostalgia of Leopardi — symbolically ex- 
pressed — for the love which his mother could not or 
would not give him during his childhood; it is obvious that a 
great difference lies between such expressions of sentiment 
and those that dreams and symptoms reveal to us. Before 
the gift of figuration and transfiguration of the truly great 
artist or poet, the scientist can but stop and admire. 


We will now consider a field which until recently has 
been regarded by the majority as either non-existent or 
insidiously dangerous: the realm of psychical research. 


We will not discuss the phenomena in detail but will con- 
sider them in the light of the psychology of profundity 
which takes into account the processes of the unconscious. 
Let us examine the commonest and most generally studied 
of the various automatisms: automatic writing, designing 
and drawing. The subject writes or draws as if that which 
his hand traced did not concern him. The products of 
this automatic activity vary tremendously. They range 
from chaotic words and signs without connection to 
elaborate and notable work worthy of consideration from 
the artistic standpoint. Usually when the subject puts this 
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faculty into practice he falls into a “second state’, ranging 
from a light hypnosis to somnambulism or semi-som- 
nambulism and even as far as the true and genuine trance 
of the medium. In every case, the conscious is “skipped 
over” by the forces which come from the unconscious. Even 
when the consciousness is in a state of full awareness, the 
elaboration of these unconscious forces takes place without 
its participation. Starting with such a premise, the analytic 
exploration of the products of automatism becomes of the 
highest interest. What are the origins—the unconscious 
roots of expression produced by such means? To what 
profound tendencies does this automatic message answer, 
to what purpose the design or picture executed by a subject 
in one of those periodic states of rapture which are always 
regarded by the imprudent as some sort of possession by 
spirits or beings of another world? These are the ques- 
tions which the researcher must necessarily pose. Until 
now, the best studied case of this type is that of Héléne 
Smith. This subject, while in a somnambulic state, claimed 
to be guided by the spirits of great personalities, already 
dead, and wrote the most interesting texts in a sort of 
deformed sanskrit and then expressed herself in various 
languages which were absolutely incomprehensible. These 
she defined as “Martian”, “Ultramartian” and “Uranian’’. 
Finally her paranormal activities turned to painting a 
series of large pictures almost totally of sacred subjects— 
always while in a profound state of somnambulism. Miss 
Smith, whose real name was Elise Muller, died a few years 
ago at Geneva. 


Luckily this magnificent example fell into the capable 
hands of the great Swiss psychologist, Théodore Flournoy. 
During the last years of the nineteenth century, he suc- 
ceeded in reconstructing a large part of the profound psy- 
chological processes which were the basis of these manifes- 
tations. They were really extraordinary for their dramatic 
and complex content. He showed, for example, that the 
so-called ultra-mundane languages with their strange pho- 
netic construction, were nothing more than a very elaborate 
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transposition from the French, readily comprehensible in 
the case of Miss Smith; he succeeded in reconstructing the 
alphabet, the grammar and even the vocabulary of these 
languages. Less elaborate were Flournoy’s studies of the 
“personalities” under whose influence the subject claimed 
to be. According to Miss Smith, they were Count Cagli- 
ostro, an Indian princess, and even supernatural beings. 
Flournoy was prevented from studying the pictorial cycle 
by some dissension with the subject and her subsequent 
death. This second cycle was studied by Professor Walter 
Deonna, an archeologist, a competent art critic, and a 
capable psychologist. He made profitable use of Flournoy’s 
research and with the aid of his knowledge of psycho- 
analysis, he was able to illustrate many unconscious psychic 
processes related to Miss Smith’s paintings. And he was 
also able to show the psychological reasons for the old 
and new “trance personalities’, all of whom were more or 
less reducible to the fantasies of the subject which had be- 
come unconscious and elaborated even in early childhood. 
I was occupied several years ago with a modest little work 
on the Smith problem and was able to point out profound 
ulterior unconscious aspects of this most interesting per- 
sonality. 

The method and care adopted in this case were really ex- 
ceptional but that does not lessen the value of other re- 
searches of the same kind which illustrate the quality and 
value of unconscious participation. 


We must now consider another type of phenomena which 
we can call “metapsychical” with more reason because they 
depart definitely from the more usual unconscious expres- 
sions that we have been discussing. These include the vast 
group of telepathic phenomena to which so many careful 
experiments and studies have been dedicated in recent 
years. Without going into the discussions raised by these 
studies, we will observe that the participation of the un- 
conscious in telepathic phenomena is beyond argument. 
If we think of telepathy as a transmission of psychic 
contents from the agent to the percipient, we notice that 
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transmission in spontaneous cases comes about without 
conscious participation. In fact, the consciousness does no 
more than “‘accept” what has developed without being aware 
of the process. The fact that the majority of such cases 
occur during sleep or a condition of oblivion proves that con- 
sciousness in its usual and dynamic sense of active aware- 
ness is not involved in such phenomena — in other words, 
that they occur when the light of consciousness is eclipsed or 
veiled. For example, one sleeps and suddenly awakes after 
dreaming of the death of a relative, or a friend, or of dan- 
ger, or a similar happening. In positive cases, verification of 
the correspondence to reality is discovered. But the process 
by which the consciousness becomes aware of such knowl- 
edge is unknown to it. The consciousness only registers the 
knowledge without taking part in its acquisition and the 
process generally remains totally ignored both in its essence 
and in its mechanism, in the same way that the image pro- 
jected by the moving picture machine remains invisible and 
unknown before it is made evident by the screen. 


It is less easy to discover the contribution of the uncon- 
scious in experimental telepathy. The percipient has no 
knowledge except that of the “point of arrival” of the ex- 
perience; his participation is purely passive. | Moreover, 
transmission of the chosen thought is not always successful 
but replaced by an irrelevant idea or image which is vague 
or recently forgotten in the mind of the agent. And more 
notably, there is often transmitted a thought with consider- 
able emotional content, which was not only undesired as a 
choice for transmission by the agent, but may have been 
transmitted against the agent’s conscious wish. Not only have 
we been able to confirm such observations but we have been 
able to show that the percipient’s degree of facility depends 
upon his particular attitudes or his “psychic complexes” 
of which he is entirely unconscious. To cite only one ex- 
ample: it was observed that a percipient in a telepathic ex- 
periment received correctly only ideas or images of “fire” 
or “serpents”. Subjects closely connected with these two 
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were successfully perceived in a clearly preferential manner. 
It was later discovered that these two subjects were related 
to childhood events in the life of the percipient, which had 
long been completely forgotten, but which were, neverthe- 
less, always present and active in the unconscious. It ap- 
pears, therefore, that when the thoughts or images chosen 
for transmission are related to such unconscious contents, 
the ‘“‘syntonization” between the agent and the percipient is 
easier, and the idea or image is more rapidly and clearly 
perceived by the conscious mind of the percipient. 

So much for telepathy. Let us pass on to a consideration 
of the most usual forms of clairvoyance: reading the con- 
tents of a sealed envelope; identifying a text through a 
page or a line; or perhaps the recital of the most minute 
details of the life of someone that the subject has met for 
the first time. Such phenomena cannot be controlled ab- 
solutely by the subject and we do not know how such 
factual knowledge develops in his unconscious mind. Pas- 
cal Forthuny, one of the most celebrated subjects of the 
present time, who has been studied at great length by the 
Institut Métapsychique in Paris, has tried to narrate what 
takes place in him when he begins to exhibit his exceptional 
faculties: 

“At the beginning of the experience, the awakening of 
the clairvoyant gift comes from such profound depths that 
it would be useless to try to be aware of it... . One feels, in 
a confused way, that it is no longer dormant; that it begins 
to desire to act although still in the sleep from which it is 
slowly drawing away. In the middle of the night its ap- 
proach is barely expressed by a disturbance in respiration 
... rapid breathing apparently caused by a kind of suffoca- 
tion and sometimes there is a sensation of weight which 
suddenly bears upon the solar-plexus. It does not last. With 
a decisive progress which can be slow and unequal, or at 
other times hurried as if stimulated by a kind of joyous 
impatience, the genius of clairvoyance rises to the heights 
of the subconscious as far as the zone of light, like Alberich 
of the Neibelung ring, who is overjoyed in raising the 
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golden block above the waters in the sight of gods and men. 


Then in the field of consciousness, the mental images 
appear... .” 


If we ignore the excellent picturization of Forthuny’s 
description, we see two things: that the subject can tell us 
almost nothing of what has taken place so profoundly 
within him, and that the unconscious character of the pro- 
cess is very evident. It is interesting to note that the images 
which he has adopted to define the unconscious, darkness 
and water, are the same which we have seen assume sym- 
bolic value in the dream of the patient which we narrated! 


The psychical state of those gifted in clairvoyance does 
not often differ greatly from that favorable to telepathic 
manifestations. Subjects like Forthuny, and that other 
celebrated clairvoyant, the Polish engineer, Stephen Os- 
sowiecki, present only slight differences in respect to con- 
scious awareness, a kind of estrangement from the sur- 
rounding world while using these faculties, in order to give 
greater attention to the images they are perceiving with 
the mind’s eye,—impressions which come forth from the 
most profound regions of the unconscious. But for other 
clairvoyants, this estrangement is much greater and some 
even fall into a hypnotic sleep, sometimes spontaneous and 
sometimes provoked by others. For still others clairvoyance 
only manifests itself during periods of trance. 


In considering true mediums, whatever the certainty 
relative to this or that phenomenon may be, we are faced 
with a mass of complex facts, and it is difficult even with 
the aid of the new psychology to distinguish the real from 
the unreal and the normal from the pathological and ab- 
normal. We are not alone concerned with a curious kind of 
psychology, but also with a strange type of physics, biology, 
and physiology of which it is difficult to ascertain a prin- 
ciple or define a particular. 


Limiting ourselves to the psychological side of the ques- 
tion, with which we are chiefly concerned in this article, 
certain fundamental problems arise. 
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The first of these is the problem of the so-called “trance 
personality”. This problem has already been posed in the 
case of Héléne Smith, but now presents itself with greater 
vigor. We find that we are faced with psychic personalities 
which manifest themselves when the medium is completely 
unconscious—personalities, which are finely balanced, co- 
herent in every one of their manifestations, and sometimes 
endowed with knowledge and powers of which neither the 
medium nor those who assist him are capable. The hypothe- 
sis that such personalities are totally independent of the 
medium’s mind may be considered as yet unproven. The 
questions remain, however, relative to their formation and 
appearance; their significance and their function. It is 
hardly admissible that such personalities are totally sepa- 
rated from the consciousness of the medium. But then, what 
are the points of contact between them and the secondary 
or unconscious personalities of the medium, and of the 
sitters? What are the differences between them? To make a 
fundamental study of such cases, it is necessary to carry 
out an accurate psychological exploration of the medium, 
the trance personalities, and the regular sitters. We are 
only at the beginning of such work. Up to the present time 
no attempt has been made to carry out such an investigation 
using the psychoanalytic technique. 

The problem of the trance-personalities of a medium is 
of course perfectly correlative to the problem of his psycho- 
logical personality. We must concern ourselves further 
with such studies, using the new and more powerful 
means that a more enlightened science can now give us, and 
applying such means to episodes even more clearly abnormal 
than the classic case of Héléne Smith. A systematic ex- 
ploration of the unconscious personality of the true me- 
dium would undoubtedly throw much light on the meta- 
psychical phenomena of the mental order, and even perhaps 
give us clues on those of a physical nature. The following 
outline may help the reader to glimpse the nature of this 
terribly difficult problem: 


It appears that as soon as the consciousness of the me- 
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dium is obliterated, the dynamisms of his unconscious enter 
into action; they may translate themselves into more or 
less chaotic flowerings of latent ideas and tendencies in 
a primitive or symbolic manner. In this great sea of mani- 
festations which are psychopathological more than anything 
else, there may shine forth now and then bursts of extranor- 
mal knowledge, often veiled or expressed through enigmatic 
personifications which are more or less united and coherent. 
Making use, then, of processes which belong to an occult 
physiology and physics of which we do not even know the 
simplest elements, the unconscious forces may finally be- 
come evident on the conscious plane. The chaotic phenom- 
ena of certain trance performances are possible excep- 
tional objectivizations of the disordered aspects of the un- 
conscious. At least we may suppose so. But we must not 
forget that alongside of these, we have phenomena which 
reveal an organization, a deliberation and a finality which 
constitute, together with certain admirable manifestations 
of paranormal knowledge, the highest and most stupendous 
aspects of modern metapsychics. Everyone may see, even 
from this brief outline, how necessary it is to make use of 
the instrument of psychoanalysis to carry out a true ex- 
ploration of the unconscious,—an instrument especially 
adapted to throw light into those “dark regions’. If one 
were successful in throwing this light on many who believe 
themselves to be mediums and on many more who believe 
in them, the vast field of neurotics in which the plants of 
pseudo-mediumship try to take root, would be greatly de- 
creased. And a salutary discrediting of such subjects would 
result in an advantage to those who are authentic and 
deserving of study. The true mediums, in their turn, should 
be studied in the light of modern psychological criteria 
and not those of fifty years ago which are still popular. 


So much for the contribution of Psychoanalysis to Psy- 
chic Research. But could not the inverse be true? Are not 
the two studies twin sisters, perhaps, as a capable student, 
Dr. William Mackenzie, wrote a few years ago? Such is 
my opinion. Metapsychical phenomena reveal planes and 
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dimensions of the human soul which cause us to suspect 
even more dazzling ones—and with which psychoanalysis 
has not as yet dealt at all. Such phenomenological aspects 
are not totally independent of those which form the relevant 
field of analytical researches. It cannot be admitted that 
psychoanalysis is outside the range of such phenomena as 
the telepathic dream or the premonitory dream; they are 
closely connected with one of the cardinal principles of the 
psychoanalytic doctrine: the doctrine of the dream—or in- 
dependent of such problems as the particular conscious and 
unconscious mentalities of the trance personality, or the 
eventuality of telepathic transmission during an analysis. 
The value and the frequency of metapsychical phenomena 
should be taken into consideration by psychoanalysts to 
broaden their horizons. 


Such growth is of infinite importance. The famous 
scientist, Alexis Carrel, lamented the excessive specializa- 
tion in scientific research, and pointed out the misfortune 
that so many specialists do not succeed in seeing beyond the 
narrow limits of their subject, when they should be achiev- 
ing greater heights and distances. Psychoanalysis and 
psychic research are two fertile fields from which we may 
hope for extraordinary discoveries in the realms of the 
little known and mysterious human mind. It would be 
simply absurd if reciprocal ignorance ruled in two branches 
of research which, besides both belonging to the science of 
the mind, have so much in common! In the final analysis, 
let us remember that psychoanalysis and psychic research 
are but two names beyond which lives and shines that human 
spirit, to which they contribute so much by revealing to us 
its marvelous resources,—that spirit which will not be im- 
prisoned by a name or retarded by a system. If today the 
most daring psychologists are beginning to reconnect them- 
selves with ancient cultures and traditions; and to consider 
some of the aspects of the life of the spirit which science 
has so long disdained or sought to reduce at any cost to the 
realm of psychopathology or superstition—the phenomena 
of religious life; mysticism; occidental and oriental esoteri- 
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cism,—it is because the sense of the great unity and trans- 
cendentalism of the psychic life is becoming more evident. 
This psychic life goes beyond our comprehension and 
evolves by surpassing at every instant the limits of the 
habitual and ordinary, from the prodigious event of the first 
word of the child to the thought of an Einstein or a Mar- 
coni. This psychic life ranges from the banal neurotic symp- 
tom to the metapsychical manifestation of a superior nature; 
from the shout of the savage in delirium before his own 
idol to the superhuman and ineffable ecstasy of the ascetic 
and the saint. 




















Chariots of Fire 
BY DR. NANDOR FODOR 


“And it came to pass, as they still went on, and talked, that, behold, there 
appeared a chariot of fire, and horses of fire, and parted them both asunder; 
and Elijah went up by a whirlwind into heaven,” (II. Kroes 2.11) 


Few passages in the Old Testament equal for drama the 
disappearance from mortal view of Elijah, the Prophet, in 
a chariot of fire. It was a momentous event and its Bibli- 
cal record is supported by testimonies that cannot be brushed 
aside. : 

Elisha, the principal witness, was prepared. He knew 
that he was walking with his Master for the last time. 
“The Sons of the Prophet that were at Beth-el came forth” 
to meet him and asked him: “Knowest thou that the Lord 
will take away thy Master from thy head today?” He 
answered them: “Yea, I know it; hold ye your peace!” 


The same question was addressed to him by “the Sons 
of the Prophet that were at Jericho’, and he returned the 
same answer. Because he knew that the supreme moment 


of his Master was coming, Elisha was determined to stay 
with him. 


Elijah, followed by fifty pairs of anxious eyes from 
afar, performed his last miracle by smiting the waters of 
the Jordan with his mantle. The waters divided and Elijah 
and Elisha crossed on dry ground. 


Elijah’s hour was now at hand. He turned to Elisha: 
“Ask what I shall do for thee before I be taken away 
from thee.” Elisha begged that a double portion of Elijah’s 
spirit should rest upon him. 

“Thou hast asked a hard thing: nevertheless, if thou 
see me when I am taken from thee, it shall be so unto thee; 
but if not it shall not be so.” 

Elijah’s disappearance was thus made the crucial test of 
Elisha’s seership. He would inherit a double portion of 
Elijah’s spirit if he were to see how he vanished. Prophets 
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had been moved by the Spirit of the Lord before but no one 
had yet seen the actual means by which their transportation 
was accomplished. Elisha saw it and he cried: 


“My father, my father, the chariot of Israel, and the 
horsemen thereof.” 


The fact that Elijah was whirled away by some mysteri- 
ous power is established. He was never seen again. The 
appearance of the chariot of fire as a means of his trans- 
portation rests on Elisha’s testimony alone. The fifty Sons 
of the Prophet from beyond the river saw nothing. There 
is no record of their further testimony. 


Elijah’s mantle fell from him as he disappeared. Elisha 
took it. With it Elijah’s power descended on him. He di- 
vided the waters of the Jordan as Elijah did. The Sons 
of the Prophet at Jericho, seeing him alone, bowed to the 
ground before him and accepted him as Elijah’s successor. 


But while Elisha was convinced that Elijah had bodily 
ascended to Heaven, the Sons of the Prophet had their 
doubts. They were only certain that Elijah was dead. They 
thought that his body might be found and insisted on a 
search of the countryside “lest peradventure the Spirit of 
the Lord hath taken him up, and cast him upon some moun- 
tain, or into some valley.” 


It was not for the first time that Elijah was carried 
away. His body must have dropped somewhere. Elisha 
disagreed because he saw the chariot of Israel and he knew 
that this was a different case. 


Jehovah, in the Hebrew ideology of the times, lived in a 
fiery element and had horses and chariots at his disposal. 
If His chariot descended, Elijah must have been taken into 
His presence and therefore would no more be seen. 


The Sons of the Prophet searched for three days. They 
found nothing. Let us, therefore, assume that Elijah’s body 
was not to be found. Are we to accept Elisha’s testimony 
that it was taken away in a chariot of fire? 
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What was it that Elisha saw? What was his state of 
mind when he saw it? 


That his mind was predisposed to a vision of a chariot of 
fire by Hebrew ideology and by his foreknowledge of 
Elijah’s impending death seems to be unquestionable. It 
may also be taken for granted that Elijah’s farewell words 
acted as a powerful suggestion. Elisha’s future as a prophet 
hung in the balance. If he failed to see how Elijah was 
taken away, Elijah’s power would not descend on him. 
Picture him overwrought, grief-stricken over the impend- 
ing loss of his Master, full of anxiety over his own future! 
In that state of mind the drama of Elijah’s disappearance 
would have caused an abnormal awareness in any ordinary 
mortal. . . . But Elisha was more than that. He was a 
seer and he was on trial. On his seeing how Elijah disap- 
peared depended whether he would be his worthy successor 
or not. Was it not extremely likely that in his subconscious 
mind the idea of the chariot of fire as the only fitting 
vehicle for the last journey of the prophet from earth to 
heaven was already taking visual shape? Subjectively he 
was all prepared for an overwhelming objective experience. 


There was a blaze of light which enveloped Elijah, and 
he was gone. Can we wonder that the emotional shock 
projected Elisha’s dominant mental ideas into visual form 
and the blaze of light actually assumed for him the shape of 
a chariot and horses? 


But was there a blaze of light? We may safely assume 
that the vortex of power which accomplished the stupen- 
dous feat of Elijah’s transportation produced a luminous 
phenomenon which would be interpreted as a sensation of 
fire. From fire to chariot is but a short step. It matters 
little whether the luminous phenomenon was objective in 
the ordinary sense or only perceivable by supernormal vision 
or clairvoyance. Elisha had gone through a tremendous 
experience and he could not help concluding that he wit- 
nessed Elijah’s ascent to Heaven. 
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The fifty Sons of the Prophet had only their own ex- 
perience to go by. It was a matter of common knowledge 
to them that Elijah, from time to time, was carried away 
by the Spirit of the Lord and that his body never came to 
harm. 


Not so long before Elijah had predicted a bad drought. 
When it came to pass, he was held responsible for it. King 
Ahab, in his anxiety to preserve his horses on which his 
army depended, was on the march. Obadiah, his steward, 
passed through the land in another direction. Suddenly, he 
found himself face to face with Elijah. He knew that he 
had to report the finding of the Prophet to his king but he 
also knew that unless he could produce Elijah in person, 
Ahab would have him killed. Elijah promised him that he 
would call on the king but Obadiah wanted to know what 
would happen if “it shall come to pass, as soon as I am gone 
from thee, that the Spirit of the Lord will carry thee 
whither I know not”. Then Elijah assured him: “As the 
Lord of Hosts liveth, before whom I stand, I will surely 
shew myself unto him today.” 


Did he know that the Spirit of the Lord would have no 
power over him that day or that it could not carry him away 
against his will? 


Outside the crude notion of the chariot of fire, the Bible 
gives us no clue as to the mechanics or the purpose of these 
aerial transportations. They seem to have been spontaneous 
occurrences without any intelligent design. In only one in- 
stance can we find a utilitarian motive. This is in the A poc- 
rypha, in Bel and Dragon where we read: 


“33. Now there was in Jewry the prophet Habakkuk, 
who made pottage, and had broken bread into a bowl, and - 
was going into the field, for to bring it to the reapers. 


“34. But the Angel of the Lord said to Habakkuk, ‘go 
carry the dinner that thou hast into Babylon unto Daniel. 
in the lions’ den.’ 
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“35. And Habakkuk said, ‘Lord, I never saw Babylon; 
neither do I know where the den is.’ 

“36. Then the Angel of the Lord took him by the crown 
and lifted him up by the hair of his head, and with the 
blast of his breath set him in Babylon over the den. 

“37. And Habakkuk cried, saying, ‘Oh Daniel, Daniel, 
take the dinner which God has sent thee.’ 

“38. And Daniel said, “Thou hast remembered me, Oh 
God: neither hast Thou forsaken them that love Thee.’ 

“39. So Daniel arose and did eat: and the Angel of God 
set Habakkuk in his own place again immediately.” 


The word “immediately” is of special significance. The 
Angel of the Lord accomplished Habakkuk’s transportation 
“with the blast of his breath”. In none of the transporta- 
tion accounts is there any indication of journeying. The 
disappearance and reappearance at another place is instan- 
taneous. But in this instance Habakkuk did not find himself 
on solid earth. He apparently hovered over the lions’ den, 
dropped the food and watched Daniel eating. The lifting 
by the hair of the head is probably allegorical of the ease 
with which the feat is accomplished. Habakkuk heard a 
voice and felt a touch on his forehead. Ezekiel in trance 
(the hand of the Lord fell upon him) saw a luminous ap- 
parition which “put forth the form of a hand and took me 
by a lock of mine head; and the spirit lifted me up between 
the earth and the heaven, and brought me in the vision of 
God to Jerusalem, to the door of the inner gate that looketh 
towards the North.” 

The Spirit of the Lord apparently accomplished these 
aerial journeys without harm to the prophets. But we can- 
not be quite sure what “translation into heaven” means. It 
may cover instances when, for some reason, the prophet 
met with a fatal accident as it was suspected in the case of 
Elijah. 

“By faith Enoch was translated that he should not see 
death; and was not found, because God had translated him; 
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for before his translation he had this testimony that he 
pleased God.” (Hebrews 11.5.) 


The words “was not found” indicates that a search was 
made for his body as in the case of Elijah and the conclu- 
sion that he was translated was reached because they failed 
to find him. 

Enoch vanished, like Elijah, alive. The body of Moses 
disappeared after his death. 

The Lord “buried him in a valley in the land of Moab, 
over against Beth-peor; but no man knoweth of his sepul- 
chre unto this day.” (Deut. 34.6.) 

As Moses died on the top of Pisgah, “burying by the 
Lord” is just another expression for vanishing without a 
trace. If people queried the explanation, the controversy 
did not come down to us. 

In the disappearance of the body of Jesus from the rock- 
hewn tomb we are facing the same mystery. The body van- 
ished. The shroud fell from it as the mantle fell from 
Elijah. But in this case no search of the surrounding moun- 
tains and valleys was made as the immediate apparition 
of Jesus in the garden gave rise to a belief in bodily resur- 
rection with which the vanishing of his mortal remains 
fitted well. 

The body was placed in the tomb on Friday night. Its 
disappearance was not noticed until Sunday morning. There 
is no intimation in the Bible how and when it may have 
gone. But if the Shroud of Turin is a genuine relic and we 
may rely on the experiments of Dr. Paul Vignon, Professor 
of Biology at the Institut Catholique, Paris, we have to 
conclude that it disappeared almost immediately after the 
sepulchre had been closed by a stone. 

The image of a crucified man on the Shroud of Turin | 
is a negative one. Dr. Vignon explains plausibly how it 
could have arisen. In the sweat which physical torture or 
fever produces, there is an abundance of urea. In fermen- 
tation urea gives off ammoniac vapors. The shroud in which 
the body of Jesus was wrapped, was treated, we are told in 
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the Gospels, with aloes and myrrh. Ammoniac vapors react 
with aloes. The shroud thus became sensitized like a primi- 
tive photographic plate. The events of the crucifixion were 
favorable to this extraordinary condition. We know that 
the body of Jesus was not washed. It was covered with 
dried perspiration and clots of blood from the crown of 
thorns, the scourging and the wounds inflicted by the cruci- 
fixion. Because of the approaching Sabbath, the body was 
laid in a closed cave where no motion of air interfered 
with the radiation of ammonia vapors from the urea in the 
sweat. In consequence, with the linen pulled flat and 
straight, both theoretically and practically it was possible 
for an image to form on the sheet. This image would be 
deeper where the body touched the sheet and vaguer where 
it did not. 

But in a closed cave in a hot climate decomposition sets 
in very fast. From a decomposing body ammonia emanates 
rather extensively. The shroud, therefore, should have been 
“fogged”. The impression of the soft action of the vapors 
from the perspiration and bloodstains should have been 
wiped out while the body lay in the rock-hewn tomb. But 
not so if the body disappeared instantaneously. If we knew 
the molecular operation involved, we might perhaps explain 
some features of the image on the shroud on which not 
even Dr. Vignon’s ingenuity is capable of throwing light. 

The disappearance of the body from the tomb should not 
be considered the same type of phenomenon as the walking 
of Jesus over the waters of the Lake of Gallilea. This is a 
case of levitation, a phenomenon of a different class. But 
in St. John’s (6.21) account we meet with a no doubt legen- 
dary addition: 

“Then they willingly received him into the ship: and 
immediately the ship was at the land whither they went.” 

When Jesus entered the boat, it was, it is calculated, about 
half way across the lake. The word “immediately” would 
suggest transportation over the rest of the distance, but it 
is apparent that such an astounding miracle, if it actually 
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took place, could not have remained unnoted by the other 
evangelists. The argument that John’s Gospel was meant to 
supply the omissions of the earlier ones will not cover the 
case. It was easy to lose all sense of time over the lake 
after the miracle which the apostles witnessed. What John 
probably meant was that the boat landed before they re- 
covered from their feelings of awe and wonder. 

Distance is apparently no factor in transportations. In one 
instance we find it calculated as 30 miles. It is in Acts 8: 

“39. And when they were come up out of the water, the 
Spirit of the Lord caught away Philip, that the eunuch saw 
him no more; and he went on his way rejoicing. 

“40. But Philip was found at Azotus; and passing 


through he preached in all the cities, till he came to Cae- 
sarea.” 


The eunuch rejoiced because he saw a miracle. Philip 
suddenly vanished. As no details are given, we may pre- 
sume that there were none to give. One minute Philip was 
there, and the next he was gone. 

Sometimes it is doubtful, as in Ezekiel, whether the ex- 
perience of transportation is an objective or a subjective 
one. When the spirit of the Lord began to move young 
Samson at times in the camp, when the spirit took up Eze- 
kiel and he heard behind him a voice of great rushing, 
saying “Blessed be the glory of the Lord from his place,” 
the noise of wings of the living creatures that touched one 
another and the noise of the wheels over against them, we 
may assume that the recorders were uncertain as to what 
actually took place. But we do not find such doubts openly 
stated until we read St. Paul (Cor. 12.2). He knew a 
man in Christ who was “caught up to the third heaven” and 
“heard unspeakable words which it is not lawful for a man 
to utter”. But he could not tell “whether in the body or out 
of the body: God knoweth”. The wording suggests that 
St. Paul considered equally possible that the experience was 
subjective as that it was objective. In the latter case it 
would fall under the heading of the transportation mysteries. 











The Millvale Apparition 


In the April 1938 issue of Harpers Magazine, Louis Adamic, the 
Croatian author of The Native’s Return, tells an interesting ghost 
story which he entitles The Millvale Apparition. Mr. Adamic says 
that his purpose in publishing the account is to draw the attention 
of psychical researchers to the case and to state the facts accurately 
before the newspapers have a chance to dramatize and distort them. 
The story is briefly as follows: 


Maxo Vanka, for many years a professor of painting at the 
Zagreb Academy of Art, and a well-known exhibitor in many of 
the capitals of Europe, came to this country in 1934 to sell some 
of his work. He is a personal friend of Adamic, who met him in 
Yugoslavia five years ago. From Adamic’s description, Vanka is 
not only a fine painter, but an interesting and sympathetic character 
as well. Among other things, Vanka has a remarkable gift with 
animals who do not appear to fear him at all. 


Vanka was rather disappointed with his trip to America until 
he received a commission from a Croatian church in Millvale, Penn- 
sylvania, near Pittsburgh, to paint a series of murals. Father 
Zagar, the parish priest, conceived the idea of the murals and inter- 
viewed Vanka, giving him carte blanche to paint anything he liked 
providing religious subjects were included. Vanka was much taken 
with Father Zagar, whom he found to be an exceptionally sympa- 
thetic and intelligent man. Vanka went to see the church and 
although the curvature of the walls made the task difficult, the 
other conditions were so ideal that he promised to complete the 
task in two months. 

The town of Millvale is an industrial center, and the church 
stands high on a hill above railroad yards and factories. The paro- 
chial school, which is run by nuns, adjoins the church on one side, 
and the parish house in which Father Zagar and his assistant, 
Father Sorich, live, on the other. During Vanka’s stay in Millvale, 
he lived at the parish house and in order to finish such a large 
commission in so short a time, he worked every night until two 
or three a.m. 

During the hours of work, Vanka requested that no one be 
allowed to enter the church lest they distract him by talking or fall 
over the scaffolding. Therefore, Father Zagar kept the church 
locked from nine in the morning after the last mass until after 
Vanka had completed his work. 


For the first few days nothing untoward happened. Then one 
night, approximately between the hours of eleven and midnight, 
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Vanka looked down from the scaffold where he was completing a 
picture of the Madonna, and saw a man, dressed in black, standing 
before the altar. He thought, of course, that it was Father Zagar, 
knowing that no one else, except Father Sorich who always retired 
early, had access to the church. Vanka felt vaguely annoyed as he 
had requested that he be left undisturbed, but he was so engrossed 
in his work that he paid no further attention to the figure below 
him. He noticed that some dogs that slept outside the church were 
barking excitedly and when he went out about two o'clock, they 
dashed up to him and licked his hands. However, he thought noth- 
ing of it and joined Father Zagar for a cup of coffee before retiring. 
He immediately became absorbed in general topics and forgot to 
ask Father Zagar what he was doing before the altar so late at 
night. 

The following night Vanka noticed nothing and by contrast with 
the previous night, the dogs were quiet. On the eighth night how- 
ever, looking down from the scaffold he saw the same figure, and 
again supposing it to be Father Zagar, paid little attention. He 
noticed that the man was making queer gestures, however, and won- 
dered why Father Zagar should be practicing rituals at that time 
of night. A little later, he heard “‘him” walking down the aisle of 
the church. Meanwhile the dogs were barking once more. When 
he returned to the parish house later, he found Father Zagar asleep 
on the couch. As he awoke, Father Zagar exclaimed “Why didn’t 
that woman wake me?” meaning his housekeeper. He explained 
that he had told her when he lay down at nine o’clock to wake him 
at eleven, but she had evidently fallen asleep herself. Vanka was 
naturally puzzled but concluded that Father Zagar must be a som- 
nambulist. Vanka questioned him about it and Father Zagar grew 
very serious asking why Vanka should want to know. Vanka told 
him what he had seen in the church. Zagar assured him that he 
never walked in his sleep and said that he had definitely been 
asleep on the couch throughout the evening. He then asked if Vanka 
had heard the tradition that the church was sometimes visited by 
a ghost. Vanka had never heard it. He then related the fifteen 
year old tradition that the church was haunted at night occasionally 
and the ghost had been seen by several members of the parish. It 
was thought that the ghost was a former priest of the parish who 
had not performed his duties properly and was now making up for 
his misdemeanors. A predecessor of Father Zagar had left on the 
ghost’s account, but Father Zagar himself had never seen anything. 
He then admitted that he had been staying up every night until 
Vanka had finished, lest he should have some such experience and 
fall off the scaffold or otherwise be frightened. 

Vanka thought perhaps Father Zagar was a little crazy but the 
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impression of the figure remained. After that Father Zagar came 
into the church and helped Vanka mix his paints until the work 
was finished for the night. The following night, he came into the 
church at a quarter to eleven. He jokingly asked the ghost to come 
out and show himself exclaiming that he was not afraid of him. 
Soon after there was a strange click in a corner of the church 
which sent a chill through Vanka. Father Zagar suggested it was 
the scaffolding which constantly creaked, but this was a different 
sound. Another click of a mysterious kind sounded in another 
corner. Father Zagar stood on one side of the altar and spoke in 
a sharp voice: 


“Come on, show yourself if you are a ghost or whatever you are; 
or speak if you can. We’re busy here, the Gospodiné professor and 
I, decorating the church, making it beautiful, and we should like to 
be left alone. If you’re a ghost, if you’re a dead man, go with 
God—peace to you. T’ll pray for you. Only please don’t bother 
us— 

Vanka interrupted him with a yell, “for just then I saw him— 
the ghost; or at ieast, let me call him that — sitting in the fourth 
pew. I saw him very clearly: a man in black, an old man with 
a strange anguiar face wrinkled and dark with a bluish tinge. 
He leaned on the front part of the pew, looking up—not so much 
at me as at everything in general: a sad, miserable gaze. I saw 
him for just a moment, then—nothing. He vanished. But I felt 
cold all over at the same time that sweat broke out of every pore of 
my body. I got off the scaffold, which wasn’t high for that mural, 
and barely managed not to fall off the ladder, I was so frightened. 
... Father Zagar, who followed me out, had not seen the ghost 
and, taking the attitude of the skeptic again, he said I had probably 
only imagined I saw him.” 


For some nights afterwards peace reigned and then the ghost was 
seen again: “There was that strange awful knock or click in one 
corner under the choir, then another in the other corner. ‘O-ho’, 
cried Zagar, scratching his head. I used up what paint I had in the 
pail, then laid everything aside and got off, intent on fleeing, for 
I was abruptly all cold inside and beginning to drip with perspira- 
tion. But the Father detained me, seizing my arm, suggesting we 
face the situation. . . . Then I saw him—the old man in black— 
moving down the aisle altarward. Terrified, horror-stricken, pan- 
icky are faint words to describe my sensation. ‘Look, Father,’ I 
yelled, ‘there he goes—to the altar—he’s at the altar—he’s blown out 
the light” 

The light was the sanctuary lamp which is never extinguished and 
which no breeze can reach. Father Zagar again saw nothing but 
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he rushed to the altar and found the light out and the wick still 
smoking. Vanka left the church and found the dogs outside yelp- 


ing at the top of their lungs. Father Zagar followed Vanka out 
and said: 


“Till now, I still had a glimmer of doubt. I thought possibly it 
was your fantasy, I thought possibly I had imagined the knocks 
in the church and by my bed the other night. But now I believe. 
Bomé, now I believe. There is something here. That light was 
blown out just when you said it was.” 


There are other details which unfortunately cannot be related 
here. Adamic went to Millvale and talked to others who knew of 
the ghost. Father Zagar and the housekeeper confirmed every word 
of Vanka’s in telling the story. The ghost continued to appear to 
Vanka while he finished the work. The organ, an electric one, not 
susceptible to outside vibrations caused by rumbling lorries, etc., 
sometimes pealed a single note. At one time, the ghost came earlier 
than eleven o’clock and Vanka saw him lighting the candles before 
the altar. Father Zagar found them burnt and testified that no one 
except Vanka himself, or the ghost, could have burnt the candles, 
because the church was locked. 

Adamic suggests the usual theories of subconscious creation in 
the mind of the artist and of hallucination due to overwork and 
lack of sleep. But, in that case, who blew out the sanctuary lamp? 





NOTICE 


Dr. Fodor’s A Letter from England will appear in the next issue 
of the JouRNAL as usual. 














